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A plain account of the Goſpel in general, and of the 
various diſpenſations, into which it branches it- 
ſelf.— The goſpel holds forth the doftrines of Juſ- 
tice, as well as the doctrines of Grace. An 
oppoſition to this capital Truth gave riſe to the 
controverſy about the Minutes, — An anſwer to 
an objection of thoſe, who ſuppoſe, that the goſpel 
eon/iſts only of doctrines of Grace. 


F a judicious mariner who has failed 
& round the world, ſees with pleaſure and 
& improvement a map, which exhibits in 
one point of view, the ſhape agd propor- 
*% & % tion of the wide ſeas, in croſſing of which 
he has ſpent ſome years : ajudicious proteſtant may 
profitably look upon a doftrinal map [if I may be 
allowed the expreſſion] which places before him in 
diminutive proportion, the windings of a cn rover- 
y. which, like a noiſy impetuous torrent, has dif- 
turbed the churches of Chriſt for fourteen hundred 
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years, and carried religious deſolation thro? the four 
parts of the globe: but more eſpecially if this map 
exhibits with ſome degree of accuracy, the bounda- 
ries of truth, the crooked ſhores of the ſea of error, 
the haven of peace, and the rocks rendered famous 
by the doctrinal wrecks of myriads of unwary Evan- 
geliſts. Without any apology therefore, I ſhall lay 
before the reader a plain account of the primitive 
catholic goſpel, and its vazious diſpenſations. 

Tux GospEL, in general, is a divine ſyſtem of 
Truth, which [with various degrees of evidence] 
points out to ſinners the way of eternal falvation, 
agreeable to the mercy and ſaſice of a holy God; 
and therefore the goſpel in general, is an aſſemblage 
of holy doftrines of GRACE, and gracious doctrines of 

USTICE. This is the idea, which our Lord him- 
ſelf gives us of it, in Mark xvi. 16. For though 
he ſpeaks there of the peculiar Goſpel-diſpenſation, 
which he opened, his words may, in ſome ſenſe, be 
applied to every goſpel diſpenſation. Preach the 
Gos PEL. Ie that believeth ¶ in the light of his dil- 
penſation, ſuppoſing he does it aui h the heart unte 
righteouſneſs] ſhall be ſaved, according to the privi- 
leges of his diſpenſation: Here you have a holy 
doctrine of GRACE : but he that belieweth not ſhall be 
damned : here you have a gracious doctrine of ju/+ 
tice, For [ſuppofing man has a gracious capacity to 
believe in the light of his diſpenſation] there is no 
antinomian grace in the. promiſe, and no free- 
wrath in the threatning, which compoſe what our 
Lord calls the goſpel: but the conditional promiſe 
exhibits ar/ghteous doctrine of grace, and the conditio- 
nal threatging diſplays a gracious doctrine of juſtice. 
\ THE GOSPEL, in general, branches itſelf out into 
four capital diſpenſations, the laſt of which is moſt 
eminently called tc geſpel, becauſe it includes and 
perfects all the preceding diſplays of God's grace 
and juſtice towards man. Take we a view of theſe 
four diſpenſations, beginning at the loweſt, viz. 
Gentili/m, 


1. GEN- 
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I. GznTiLiSM [which is frequently called natu- 
ral religion, and might with propriety be called he 
goſpel of the geutiles] Gentiliſn, I ſay, is a diſpenſation 
of grace and juſtice, which St. Peter preaches and 
deſcribes in theſe words: In every nation he that fear- 
th God, and worketh righteouſneſs [according to his 
light] is accepted of lim: theſe words contain an holy 
doctrine of 6R Act, which is inſeparably connected 
with this holy doctrine of jusTICE : In every nation 
he that fearcth x or God, and worketh Nor rightcouj- 
aeſs [according to his light] is noT accepted of him. 
II. Jupaism, which is frequently called the 
Moſaic diſpenſation, or, the law [ that is, according 
to the firſt meaning of the hebrew word dn, the 
Doctrine, or the Iuſtructiou] and which might with 
ropriety be called tbe eu Gofpel ;—JuD as, 
Tag. is that particular diſplay of the doctrines of 
grace and juſtice, which was chiefly calculated for 
the meridian of Canaan, and is contained in the old 
teſtament; but eſpecially in the five books of Moſes, 
The prophet Samuel ſums it all up in theſe words, 
Only fear the Lord, and ſerve him in truth with all 
your heart [according to the law, i. e. doctrine of 
Maſes] for confider how great things he hath done for 
von [his peculiar people: ] t if ye ſhall /{ill do 
quickedly, ye ſhall be conſumed, 1 Sam. Xi. 24. In 
this goſpel diſpenſation alſo, the doftrine of grace 
goes hand in hand with the doctrine of zaffice, Ev- 
ery book in the old teſtament confirms the truth of 
this aſſert ion. | 
III. Tus GosrEL of John the Baptiſt, which is 
commonly called the 22 ir Joux, in connexi- 
on with THE GosrEL, or baptiſm, which the apoſ- 
tles preached, before Chriit opened the glorious: 
baptiſm of his own ſpirit on the day of pentecoft ;— 
this goſpel- diſpenſation, I ſay, is the Jewiſh goſpel 
improved into INFANT-CHRISTIANITY, Or, if 
you pleaſe, it is chriſtianity falling ſhort of that in- 


dwelling power from on high, which is called The 


hingdom of God come avith power, This goſpel is 
| | | B 2 _ chiefly 
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chiefly found in the four goſpels. It clearly points 
out the perſon of Chriſt, gives us his hiſtory, holds 
forth his mediatorial law ; and, leading on to the 
perfection of chriſtianity, diſplays with increaſing 
light: (1) The dectrines of ACE, which kindly 
call the chief of ſinners to eternal ſalvation thro? the 
practicable means of repentance, faith, and obedi- 
ence; And (2) The doctrines of jusr Ick, which 
awfully threaten finners with deſtruction, if they 
tinally neglect to repent, believe, and obey, 

The capital difference between 7475 goſpel-diſpen- 
ſation, and the Jewiſh goſpel, conſiſts 1n this : The 
Jewiſh goſpel holds forth Chrift about to come, in types 
and prophecies; but his goſpel diſplays the fulfilment 
of the Jewiſh prophecies, and without a typical veil 
points out Chrift already come. Again ; The politi- 
cal part of the Jewiſh goſpel admits of ſome tempora- 
ry indulgenc:s, with reſpect to divorce the plurality 
of wives, &c. which indulgences are repealed in the 
chriſtian inſtitution, where morality is carried to the 
greateſt height, and inforced by the ſtrongeſt mo- 
tives. But, on the other hand, the ceremonial part 
of the Goſpel of Chriſt grants us many indulgences 
with reſpect to ſabbaths, feſtivals, waſhings, meats, 
places of worſhip, &c. For it binds upon us only the 
two unblocdy fignificant rites, which the ſcriptures 
call Bapti.m and the Lord's-ſupfper ; freeing us from 
ſredding human blood in circumciſion, and the blood 
ot beaſts in daily ſacrifices: an important freedom this, 
which St. Paul calls The [ceremonial] /iberty where- 
| evith Chrift hath made us free, and for which he ſo 
firennouſly contends againſt the judaizing preachers, 
who would bring his Galatian converts under the 
bloody yoke of circumcifion, and Jewiſh bondage. 

IV. Tux [yERFECT] GOSPEL of CyR1sT is fre- 

vently called TAE Gos PEL only, on account of its 

filneſs and becauſe it contaias whatever is excellent 

in the above-deſcribed. goſpel diſpenſations. We 

may truly ſay therefore, that perfet chriſtianity, or 

the complete goſpel of Chriff, is gentili/mn, judaiſm, - 
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the baptiſm of John, arrived at their ul maturity. 
This pereHed goſpel is found then, initially in the 
four books, which bear the name of go/pel, and per- 


goſpel, which was preached before the day of pen- 
tecoſt, conſiſts in this capital article: Before that 
day, our Lord and his forerunner, John the Bap- 
tit, foretold, that Chriſt ſhould baptize with the He- 
þ Ghoſt ; and Chriſt promied the indwelling Spirit. 
He ſaid, He dwelleth with you, and ſhall [then] be in 
you —YVe ſhall be baptized with the Holy Ghoſt, not 
many days hexce, But the ul goſpel ot Chriſt rakes 
in the u diſpenſation of Chriſt's Spirit, as well as 
the full hiſtory of Chriſt's life, death, and reſurrec- 
tion; comprehending the glad news of the deſcent of 
the Holy Ghoſt, as well as the joytul tidings of the 

aſcenſion of the Son: and therefore, it's diſtinguiſhing 

character is thus laid down by St. Peter, %s, be- 

ing by the right hand of God EXALTED, and having 

received of the Father the promije of the Haly Ghaſt, he 
hath ſhed forth this, which ye now ſee and hrar. The 
promiſe is unto you [that repent and beliere.] Ve 
are his awitneſſes of theſe things, and jo is alſo the Holy 

Gh, *vhom God [ fince the oo of pentecoſt] hath 

given to them, that obey hin: for betore Chiiſt's af- 

cenſion, the evangeliſts could ſay, The Holy Ghoſt 

is not yet given [in it's chriſtian fulneſs,] becauſe 

Chriſt is not yet GLORIFIED. Compare Acts ii. 33, 
&c, with Acts v. 32, and John vii. 39. 

This goſpel is the richeſt diſplay of divine Grate 
and Juſtice, which takes place among men in the 
preſent ſtate of things. For Chriſt's ſake the Holy 
Ghoſt is given as an indwelling, ſanctifying Com- 
forter. Here is the higheſt doctrine of Grace / He 
is thus given to them that obey; and, of conſe- 

uence, he is refuſed to the diſobedient. Here is 
the higheſt doctrine of Fu/tice, ſo far as the purpoſe 
of God, according to the elections of grace and juf- 
tice, actually rakes place in this life, before the ſecond 
. B. 3; : coming 


fectively in the As of the apaſtles, and the Epiſtles. . 
The difference between this perfected goſpel, and the 


| BEE, 
coming of Chrifl, Theſe two laſt clauſes are of pe- 


cullar importance. | 
(1) I ſay i this life, becauſe, after death, two 
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n 
greatdiſpenſations, of Grace and Jultice will yet take 7 
place, with reipe&t to every man: the one in the þ 
day of DEATH, when Chriſt will ſay to each of us, 6 
Thou ſhalt be <vith me in paradiſe, or, Thou foalt go g 
to thy own place: and the other, in the day of juvs- t/ 
Me Nr, when our Lord will add, Come, ye Bleſſed, 
or Go, je curſed, Then ſhall the Heike weer of 8 
God, which equally diſplays the doctrines of Grace u 
and of Juice, be tully accompliſt.ed, d 
(2) 1 have added the clauſe, before the ſecond com- ly 
ing of Chrif!, becauſe in the Pſalms, Prophets, Acts, ſi 
Epitles, and eſpecially in the Rexelation, we hate 
a variety of promiſes, that, in the day of bis diſplay- a 
ed poxwer, Chriſt will come in his glory, to judge among hi 
the heathen, is wound even kings in the day of his n. 
avrath, to root up the wicked, to fill the places with of 
their dead bodies, to ſmite in ſunder Antichriſt, and e +þ 
hrads over divers countrics, and to lift up his triumph- v 
ant head, on this very ear h, where he once bowed his di 
wounded head, and gate up the gb. Compare to 
Pfalm cx, with Acts i. 11,—2 Thefl. i. 10,—Rev. W tri 
xix. &c. In that great day, another goſpel-diſpen- Wl & 
ſation ſhall take place. We have it now in prophe- „. 
cy, as the jews had the goſpel of Chriſt's firſt ad vent: 
but when Chriſt ſhall come to defiroy the wicked, to be 7. 
to 


Cactually] glorified in his ſaints, and admired in all 
tham that 1 i that day, miniſters of the goſ- ed 

| ſhall no more propheſy, but, ſpeaking a plain, a. 

iſtorical truth, they ſhall lift up their voices, as on 
the voice of many waters and mighty thunderings, /ay- an 
ing, Allelujah, for the Lord God omnipotent reigntth, ff x: 
—the marriage of the Lamb is come, —his wife [the g 
church of the firſt- born] bas made herſelf ready :— pa 
Bleſſed and holy is he, that has part in the firſt re/ur- N w. 
reclion; — hc RELENS with Chrif a thouſand ycars.— u. 
Bleſſed are the meek, for they bo inherit the eartb.— ne 
The times of refreſhing ARE come; and he RAs SENT 
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Jeſus Chriſt, who before was preached ume you ; whom 
the keaven D1D receive till this folemn ſeaſon. But 
now are come the times of reſiitution of all things, 
which God hath ſpoken by the mouth of all his holy pro- 
phets, fince the world brgan. Rev. xix. xx. Matt. v. 
Acts iti. 19, &. May the Lord haſten this 
goſpel-diſpenſation! And, till it take place, may 
the Spirit and the Bride ſay, CoME ! 
his being premiſed, it will not be difficult to 
give the reader a juſt idea of the grand controverſy, 
which has torn the churches of Chriſt, from the 
days of Auguſtin and Pelagius, and which has late- 
ly been revived among us, on the following occa- 
ſion. * 
In the year 1770, Mr. Weſley [in the Minutes of 
a conference, which he held with the preachers in 
his connexion ] advanced ſome propoſitions, the ma- 
nifeſt tendency of which is to aſſert, that the doctrines 
WH of jusT ic are an effential part of the goſpel; and 
chat, when we have been afraid to preach them, as 
well as tbe dofrines of GRACE, we have been partial 
; diſpenſers of the truth, and have leaned too much 
towards Calvin; that is, towards a ſyſtem of doc- 
„nie, which, in a great degree, explains away the 
dotrines of Jus ric, to make more room for the doc- 
trines of GR ACE. 

Some good people, who imagined that the doc- 
trines of 1MPARTIAL JUSTICE have little or nothin 
to do with e goſpel, were not only highly dif: lent. 
ed with Mr. Weſley's propoſitions, but very greatly 
alarmed at the word merit, which he warily uſed in 
one of them, to intimate that the dodrines of juſtice 
and the day of judgment muſt fall to the ground, if 
EVERY KIND of merit or deſert is baniſhed from the 
goſpel; Fuftice being a virtue which, from an im- 
partial tribunal, renders to every man according to his 
7- WM vwoxks, that is, according to his wortbineſi or un- 
— HW worthineſs, or, as ſome expreſs it, according to his 
— Writ or demerit. þ 
IT A regard for the doctrines of ;u/tice, and a fear left 
* antinomian doctrines of grace, and dreadful 2 
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of free-wrath, fhould be ſtill entertained by my 
friends, as the genuine doctrines of grace, engaged me 
to vindicate thoſe obnoxious propoſitions, or rather, 
the dloctrines of JUSTICE, held forth therein. And 
this, I hope, I have done in a feries of Checks 70 
Ant mmomianiſm—or of Tracts againſt an an/criptural 
docti ine of grace, —a dottrine of GRACE torn from 
the ſcripture-dodrine of jus ick. In order to reſcue 
the doctrines of Hier, I have endeavoured to prove 

P 


that no man is born an abſolute reprobate in Calvins 
ſenſe of the word; that God is lo ving to cui man 

for Chriſt's ſake ; and thar, of couſequence, there is MP 
a goſpel-diſpenſation for every man, thi/ it ſhould be G 
only that which is called Gentiliſu. I have ſhewn ME 
the cruelty of thoſe opinions, which directly or indi- 
realy doom to eternal perdition all the heathens, 4 
who nerer read the law of Moſes, or heard the goſ- 
pel of Chriſt. I have evinced by a variety of argu- [ 
ments, that nothing can be more unſcfiptural than to M?? 
repreſent the law of Moſes [i. e. the Few goſpel] ed 
as a GRACELEsSs doctrine of jaſlice; and the liw cf 
Chriſt [or the Chr ian goſpel] as a LAW LES s doc- 
trine of grace, By this means 1 have defended, fo tp 
far as lay in me, both the Few; doctrines of grace =( 
and the Chriſtian docttines of juftice. And by de- "a 
monſtrating, that the ſcripture-dodrines of GRACE 
are inſe parably connected with the fcripture-det7rine; 
of jusrIcE, I flatter myſolf to have opened the way 
for the te- union of the two partial goſpels of the day; 
the capital error of which conſiſts either in excluding 
the doctrines of Grace from the doctrines of Fuftice, 
which is the error of all rigid free-willers ;—or in 
excluding the doctrines of 7c from te doctrines 
of Grace, which is the mittake of all rigid bound- 
willers. | 

„ What,” ſfays one of theſe partial defenders o 
the doctrines of Grace] Will you till perfift to 
« legalize the goſpel ? Do you not know, that the 
„ word GosPEL, in the original, means G00D news 


* of a GO meſſage, and therefore mult denote doc- 
; hes 6« zrin 
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if trines of GRACE abſtracted from all the ſeverity of 
« what you call the dodtrizes of jusTICE?”'—To 
this plauſible objection, which has deiuded thouſands 
of ſimple ſouls, I anſwer : 


(I.) A royal proclamation may be called a Goo 
jroclamation, tho? it does not turn the king's ſubjects 


| 

} 

into lawleſs favourites, and the laws of the realm 

' Wiato rules of life, as infignificant in judgment as rules 

of grammar. And the ſtatutes of parliament may 

be coop fatutes, tho? they may ſecure the righteous 
puniſhments of offenders, as well as the gracious 

. privileges of loyal ſubjects.— (2) If the hand of 

od is a 600D hand when it re//is the proud, as well 

18 when it gives grace to the humble; and if his arm 


was a MERCIFUL arm when it overthrew [daring] 
Pharaoh and his hof in the red ſea, as well as when 
„ WM" ade [obedient] 1/rael to poſe thro' the mid of it; 
(ee Pf, 136;)] why cannot a meſſage from God, 
which requires practicable obedience, and is enforc- 
e by promiſes of gracious rewards in caſe of com- 
phance, and by threatnings of righteous puniſhments 

in caſe of non-compliance ; —why cannot, I fay, ſuch 
c, meſſage be called a Goon MESSAGE, or GOSPEL ? 
—(3) Why ſhould not a revelation from God be a 
600D revelation or a goſpel, when it diſplays the ſe- 
rerity of his jz/fice towards thoſe who reject his gra- 
elous offers; as well as the tenderneſs of his compaF 
towards thoſe who accept them; eſpecially if we 
Leonſider, that the #-/f intention of the denunciations 
bor bis vindictive juſtice, is to excite the godly fear, 
which endears offers of mercy to ſinners, and is in 
them the beginning of wiſdom ?— (4) If, in the old 
teſtament, the {weeteſt and moſt joyful meſſages of 
1. God's grace are called law; and if, in the new teſ- 
nd'tament, the moſt terrible denunciations of indigna- 
tion and wrath, tribulation and anguiſh are called go/- 
jel; nothing in the world can be more unſcriptural 
and abſurd, than the antinomian Babel erected by ſome 
zealous Evangeliſts, who teach, that 1ng Law of 
od is nothing but the doctrine of MERCILESS jus- 


TICE ; - 
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TICE ; and that TRE GOSFEL of Chrif is nothing but 
the doctrine of LAwLESS GRACE ? 

That the word Law in the old teſtament, fre- 
quently means the ſweeteſt goſpel-promiſes, I prove, 
Firſt, from theſe ſayings of David, Tus Law of 
thy mouth is better to me than thouſands of gold cd fl. 
ver, Pf. cxix. 72. hath remembered his I goſpel-] 
covenant for ever, —<vhich covenant he made with Abra- 
bam, and h.s oath to Iſaac, and confirmed the ſane unto 
Facob for a Law, Pf. cv. 8, &, Here the goſpel- 
covenant made with the three choſen Patriarchs is 
called a Law. Hence it is, that when Iſaiah 5 
ſpeaks of the brighteſt diſplay of g9/þel-grace at the 

time that the mountain of the Lords houſe all be if- 7 
' tabliſhed on the top of the menyains, he ſays, Out of 4 
Son ſhall go forth TAE LAw. I. ii. 2, 3.—Agreeably * 
to this view of things we read in Nehemiah, that 
All the prople gathered themſelues together as one man, 
and fpake to Ezra to bring the book of THE Law OF 
Moszs : — That the cars of all the people were attentive 
to the book of THE LAw t— That the Levites did read 
in THE LAW of GoD d:flinfly, and gave the ſenſe i= 
And that All the people went their way, & c. to make 
great mirth, n they had xnderflood the words that 
were declared to them And there as very great glad- 
neſs ;—The joy of the Lord being their flrength. Neh. 
viii. 1, 3, 8, 10, 12, 17. Now, if THE LAW, which 
was read and explaincd to them, eontained only the 
impracticable ſanctions of a. mercileſs, thundering 
Juſtice ; were not all the people out of their ſenſes, 
when they vent their way with great gladne/s alter 
hearing THE LAw expounded ? 

The new teſtament confirms this account of the 
doctrines of grace and juſtice, and of the words /aw 
and goſpel. When our Lord [who undoubtedly 1 
knew the exact meaning of the word Gel] lent his ns, 
diſciples to preach THE GOSPEL 70 every creature, he 1 
«Charged them to declare, that He au belicweth not Mor 
hall be damned, as well as that He who belicveth pal nd 


bs. 1 it evidently 
be Javed, Mark. hays 16, Whence 1 DS Had 
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E 
zppears, that our Lord meant by THE SO E the ſe- 
tere doctrines of jaſlice, as well as the comfortable 
doctrine of grace. 

St. Paul gives us exactly the ſame idea of the 
zſþel, In the Ep. to the Romans, where he con- 
ends mott for the gratuitous election of diſtinguthh- 
ing love, he expoſtulates with thoſe who de/p:/e the 
riches of God's goodneſs, and treaſure up unto tbemſelwes 
wrath againſt the day of <vrath, and revelation of the 
righteous judgment of God; aubo will render to every 
nan according to his deeds—eternal life to them, who 
by patient contixuance in well doing ſeek for glory; but 


Lav 


* indignation and wrath to them, that obey not the truth, 
lf you aſk St. Paul when God will thus diſplay his 
7 WI nerciful goodneſ5, and tremendous j ; he di- 
ray anſwers, When God ſhall judge the fecrets of 
"WI nz accorDinG ro MY GosPET,, that is, according 
sos the promiſes and threatnings—the doctrines of 
" Werace and the doctrines of juſtice, which compoſe 
? the goſpel 1 preach, Rom. ii. 4—16. 

Hence it is, that the apoſtle calls the Moſaic diſ- 
b jxenſation ſometimes e law, and ſometimes the 
Mie while he ftiles the Chriſtian diſpenſation, 
; Wonetimes the Law of Chrif, and ſometimes the Gg, 
[ tl of Chrift. 
That St. Paul indifferently calls the Moſaic diſ- 
* penſation '/awv and goſpel, is evident from the fol- 


„bing texts: Every man that is circumciſid is @ 
or to the cobole 1. Aw, Gal. v. 3. Here the word 
aw undoubtedly means the Moſaic diſpenſation. 
Again, To us was THE GOSPEL preached, as well as 
el em [the Iſraelites who periſhed in the wilderneis 
for not believing Moſes] ' Heb. iv. 2. Whence it 


I follows, that 0 THEM [the Iſraelites, who periſhed] 
is gebe [i. e. the docttine of grace and Juſtice] 


mY PR as well as to us, chriſtians, who are 

lave by obedient faith. Once more: That what 
Moſes preached ro them, was a doctrine of grace 
ly ind of juſtice, is evident from this conſideration, 
155 Had the Moſaic goſpel been a doctrine of mere 


Juſtice, 


_ - grace, the apolile could never have excited us, not 


Re, 


jaſlice, it could not have been a goſpel like our gra- 
cious goſpel: and had it been a mere doctrine of 


to neglect our chriſtian goſpel, and great ſalvation, 
by pointing out to us the tearful. deſtruction of the 
Ifraelues, who neglected their jewiſh goſpel and 
ſalvation ; % ary [chriſtian] fall after the ſame ex- 
ample of unbelief. Hleb. iv. 11. 

With reipect to the chriſftiaa diſpenſation, the 
apoſtle calls it ſometimes THE LAW: The doers o 
THE LAW [i e. ot the preceptive part of the goſpel] 
Hall be jullified—when God hall judge the ſecrets o 
men according to MY GOSPEL, Rom, 11. 13, 16, com- 
pared with Mat. xii. 36, 37.,—Sometimes he calls it 
THE LAW OF CR IST :. Bear ye one another”s burdens, 
and ſo fulfil THE Law of CHRIST, Gal. vi. 2: ſome- 
times the LAWS of God: I will aurite MY LAws [i. e. 
my evangelical —_ and promiſes] in their hearts, 
Heb. viii. 10.—x. 1 ſometimes The Law of MP: 
Spirit, Rom. viii. 2: and ſometimes The Gofpcl or 
Crxrisr, Rom. i. 16. Hence it is, that, to be 
chriſtian believer, in St. Paul's language, is 70 U 
under TH E LAW to Chrift, 1 Cor. ix. 21.—As for St 
James, he never calls the Chriſtian diſpenſatio 
goſpel; but he fimply calls it, either ThE Law, 
Jam. iv. 11, 12.—ii. 10:—THE LAW OF LIBERTY, 

am, ii. 12,—or, THE PERFECT LAW OF LIBERTY, Pt 
= 1. 25.—8St. John uſes the ſame language in his 
epiſtles, where he never mentions the word goſpel, 
and where ſpeaking of the fins of chriſtian belie vers, M 
he ſays, that /in is the tranſgrefſion of THE LAW 
whence it follows, that the fn of cCYR18TIANS, 8hndo 
the TR ANSGRESSION OF THE LAW oF CHRIST, Olfliccc 
of the holy doctrines of juſtice preached by Jeſu tu 


Chriſt, Io deny it would be aſſerting we cannot fin: oral 

tor St. Paul informs us, that the Moſaic law is deniſbeſe 

| away, 2 Cor. iii, 11. Now, if no chriſtian is undeiſfon's 

the law of Moſes, and if Chriſt never adopted thqtave 

law of our nature, and never grafted the moral patifeny 

of the Mofaic law into the chriſtian diſpenſation Fhitio 
of 
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, in other terms, it Chriſt's goſpel is a lawleſs in- 
fitution, it neceſſarily follows, that no chriſtian 
an fin: for Sin is not imputed or charged [that is, 
There is no fin] where there i, vo lau, Rom. v. 13. 
Hence it is, that antinomian doctrines of grace re- 
xeſent fallen, adulterous, bloody, believers, as /pot- 
% or finleſs before God, in all their fins. Such is 
the neceſſary conſequence of a lawleſs goſpel armed 
mh pointleſs “ rules of life!” Such the dreadful 
endency of doftrines of GRACE torn away from the 
barines of JUST1CE ! | 
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demarks on the two GOSPEL-AXIOMS, or capi- 
or tal truths, upon which the defirines GR ACE 
and JUSTICE are founded, Auguſtin himſelf 
once granted both thoſe truths, Rigid Armini- 
ans indirectly deny the one, and rigid Caluiniſts 
wil the other. How the partial defenders of the 
I. doctrines of Fuſtice and Grace try to ſave ap- 
yl prarances, with reſpect? to the part of the truth, 
which they indirec lily oppoſe, | 


O noble and ſolid a ſuperſtructure as the goſpel 


WIR) i. e. the ſcripture-doctrines of grace and juftice}- 
, 1Wndoubtedly ſtands upon a noble and ſure foundation. 
* ccordingly we find, that the primitive goſpel reſts 
fu 


i two principles, the one theological and the other 
pral, Theſe two principles, or, if you pleaſe, 
deſe two pillars of goſpel-truth, may for Adine- 
lon's ſake, be called Goſpel-axioms : at leaſt I beg 
ve to call them ſo. Nor will the candid reader 
Fay my requeſt, if he conſiders the following de- 


tions, 
C I. AN 


96-3 

I. Ax Ax10M 1s a ſelf-evident truth, which at 
once recommends itſelf to the underſtanding, or to 
the conſcience of every unprejudiced man. Thus, 
two and two makes four, is an AxX10M in eve 
eounting-houſe. And that The abſolute neceſſity of 
all human actions ts incompatible with a moral law and 
a day of judgment, is an axiom in every unprejudic- 
ed mind, 

II. The Two 6o8PEL-AXIOMs are the two prin- 
ciples, or capital ſelt- evident truths, on which the 
primitive 6GosPEL, [that is, the ſeripture - doctrine of 
grace and juftice] is founded. 

III. The rixsT Goſpel-axiom bears up the holy 
doctrincs of GRACE, and [when it is cordially re- 
ceived] is equally deſtruct.ve of proud pharifaiſm 
and the unholy doctrines of lawleſs grace. This 
Axiom is the following ſelf-evident truth, which 
recommends itſelf to the mind and conſcience of 
every candid bible-chriſtian. Our IRS talent or 
degree of ſalvation is MERELY of God's FREE-GRACE 
in Cur1sT, without any work or endeavour of our 
own : and our ETERNAL SALVATION Z5 ORIGINAL - 
LY, CAPITALLY*, andFINALLY + of God's FREE- 

GRACE 
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* A ſolifidian would ſay entirely, and by this means he would 
leave no room for the fecond goſpel-axiom, for the rewardablereſs 
of the works of faith, and for the doctrines of remunerative 
juftice. Ent by ſaying capizally, we avoid this threefold miſ- 
take, we ſecure the honour of , Free-grace, and ſhut the 
Goor againſtats counterfe it. 

+ By adding FINALLY, we ſhow that the zof-fone, as well 
as the foundation-fioxe of our cal ſalvation, is to be brought 
with Zorting Grace“ Grace unte it; becauſe, if God had ho- 
noured his obedient ſain's with a fight of his heavenly glory for 
half an hour, and then ſuffered them to fall gently - Bu in the 
boſom of oblivion, or to ſlide into a ſtate of perſonal non-exif- 
rence, he would have demonſirated his remunerative juſtice, and 
amply rewarded their beſt ſervices. Hence it appears, that 
God's giving eternal rewards of glory for a few temporary ſer- 
vices, done by his own grace, is ſuch an inſtance of Free-grams 
as nothing but eze-nal ſhouts of Grace! Grace! can ſufficiently 
acknowledge, We defire our miſtaken brethren to eonfider tus 


E 
GRACE ia Crit; THROUGH OUR NOT NEGLECT-= 
ING that firft talent or degree of ſalvation. —T ſay, thro 
ur not neglefling, &c. to ſecure the connexion of 
the two goſpel-axiome, and to leave ſeripture- room 
or the doctrines of remunerative zfiice. 
Iv. The s:zcoxnp Goſpel-axiom bears up the doc- 
ies of JUSTICE, and extirpates the dectrine of 
Free- abrath. It is the following propoſition, which, 
| believe, no candid bible-chriſtian will deny. 
Our eternal damnation as ORIGINALLY S aud PRIN- 
clIPALLY of our own perſonal FREE-WILL, thro" an 
oflinate and final negled of the firſt talent or degree of 
ſalvation. 
Theſe two goſpel-axioms may be thus expreſſed: 
(1) Oux sALvaTioNIs or GopD: or, THERE Is FREE= 
en Ack IN Gop, which, thro' Chriſt, freely places 
| all men in a ſtate of temporary redemption, juſtiſica- 
on, or ſalvation according to various goſpel diſpen- 
7 ations, and crowns thoſe who are taithiul unta 
| Wiccath with an eternal redemption, juſt: fication, or 
C 2 ſalva- 
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remark ; otherwiſe they will wrong the Truth and us, by con- 
E Sq > 
tauing to ſay, that o ductrines of grace allow indeed Free- 
grace to lay the foundation, but that they reſerve to the works 
of our rectified Free-will the honour of bringing the top-ſtone 
of our eternal ſalvation with ſaying Works! Works unto ir: 
A phariſaic doctrine this, which we abhor; loudly afferting 
that, altho' our free, unneceſſitated obedience of faith intervenes, 
yet God in Chriſt is the Cmega as well as the Alpha, — the end 
u well as the beginning of our ETERNAL ſalvation. 

$ Iadd the word 08101NALLY, to cut off the ſelf-excyfing 
pinion of thoſe men, who charge their eternal damnation upon 


hr In abſolute decree of reprobatio2, or upon Adam's firſt tranſ- 
,o- Wpcfion.—As for the word yuiNciPALLY, it ſecures the part 
for In the damnation of the wicked, which the ſcriptures aſcribe to 
he ae righteous God; it being certain, (1) That God judicially 
if. Wardens his ſlothful and . unprofitable ſervants, by taking from 
nd dem, at the end of their day of grace, the talent of ſoftening 


hat Face, which they have obſtinately buried: And (2) That he 
er- Whicially reprobates, or damns them, by pronouncing this aw- 
a, ll ſentence, Depurt, ye curſed, Sc. A flame of vindictive juſ- 
uly lice belongs to the pel of Chriſt, Heb, xii, 29z but not a fin- 

de ſpark of Free-wrath, : | 
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ſalvation. — (2) Oux DAMNATION 1s OF OUR- 
SELVES: Or, THERE IS FREE-WILL IN MAN, by 
which he may thro' the grace freely imparted to 
him in the day of zemporary ſalvation, work out his 
own eternal ſalvation; or, he may, [thro* the na- 
tural power which angels had to ſin in heaven, and 
our firſt parents in paradiſe] chuſe to ſin away the 
day of temporary ſalvation. And by thus working 
out his damnation he may provoke PJu/t-1wrath 
{which is the ſame as de/pi/ed — $. puniſh 
him with eternal deſtruction. | 

Theſe two truths, or axioms, might be made 
ſtill plainer, thus: (1) Our graciozs and juſt God, 
in a day of ſalvation begun, ſets life or death before 
vs :!—(2) As free-willing, aſſiſted creatures, we 
may, during that day, chuſe which we pleaſe: We 
may /tre:ch ont our hand to the water, or to the fre. 
Or thus: (1) There is holy, righteous, and par- 
tial Free-zrace in God: (2) There is free-will in re- 
deemed, aſſiſted man, whereby he is capable of obey- 
ing or diſobeying God's holy, righteous, and par- 
tial Free- grace. For conveniency's ſake theſe axioms 
may be ſhortened thus: (1) The dodtrine of HOLY 
Faes-crAct and partial mercy in God, 7s true. 
(2) The doctrine of RECTIFIED, ASSISTED FREE« 
WILL in man, and of 1MPARTIAL JUSTICE in God, 
1s true alſo. . 

This lovely pair of evangelical propoſitions, ap- 
pers to. me ſo effential to the fulneſs and harmony 
of the goſpel, that I doubt not but if Pelagius and 
Augustin themſelves were alive, neither of them 
would dare dirc#ly to riſe againſt it. Time, or en- 
vy, has deſtroy'd the works of Pelagizs, the great 
aſſorter of free-awill and the doctrines of zuſtice; we 
cannot therefore ſupport the doctrines of free-gra 
by his conceſſions: But we have the writmgs o 
Auguſtin, the great defender of God's diſtingwſh 
ing love, and the doctrine of free-grace : and yet, 
partial as he was to het doctrines, in an happ 
moment, he boldly flood up for free - will, and the 

| | X doctrines 
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doctrines of juſtice, This appears from the judici- 
ous and candid queſtions, which he propoſes in one 
of his epiſtles: [fi non eſt graz.a Dei, quomodo 
ſalvat mundum ? Si non eſt //berum arbitrium, quo- 
modo judicat mundum ?] ** there be not FREE- 
«* GRACE in God, how doe, be” graciouſly] /ave 
'« the world ? If there be not FxEE-WILL” in men, ] 
% how does He” [righteouſly] ©* ;udge the world?“ 

To conclude: Whoever holds torth theſe two 
bible-axioms, [ There is FREE-GRACE in God, whence 
men's ſalvation Gn AC10USLY flows in various degrees 
and, {There is FREE-WELL ia every man, whence the 
damnation of all that periſh, 1USTLY proceeds :—\W ho- 
ever, I ſay, conſiſtently holds forth theſe two ſelf- 
evident propoſitions, is, in my humble judgment, a 
a goſpel-miniſter who rightly divides the word of truth, 
He is a friend to both the doctrines of partial grace 
and impartial juſtice, of mercy and obedience, of 
faith and good works : In ſhort, he preaches the 
primitive goſpel, reunites the two oppoſite goſpels 
of the dar, and equally obviates the errors of Hone/- 
by and Zelotes, who ſtand up for theſe modern goſ- 

8. 

If you aſk what thoſe errors are, I anſwer, Ho- 
NESTUS, the Pelagian, or rigid Arminian, ſeldom 
preaches Free- grace, and never dwells upon the no- 
torious partiality and abſolute forereignty, with 
which God at firſt diſtributes the various talents of 
his grace: And, when he preaches Free-will, he 
ſeldom preaches free-will izitrally reftified and conti- 
nually aſſiſied by free-grace; rarely, it ever, deeply 
humbling his hearers by diſplaying the real help- 
leſſneſs of zn-refified and wn-aſſ/ted Free · will: and 
thus he veils the delightful doctrine of God's Free- 
grace, clouds the evangelical doctrine of man's Free- 
will, and inadvertently opens the door to ſelf- con- 
ceited phariſaiſm.— On the ather hand, ZELoves, 
the ſolifidian or rigid Calviniſt, ſeldom or never 
preaches refified, afſiſied EREE-wILL; he harps 
only on the doctrine 5 abſolute neceſſity ; and when 
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he preaches Fee-grace, he too often preaches: (1) 
A cruel free- grace, which turning itſelf into free. 
<vrath, with reſpect to a majority ot mankind, abſo- 
lutely pafles them by, and conligns them over to 
everlaiting, infallible damnation, by means of ne- 
ceſſary fore-ordained fin: and (2) An unſcriptural 
free-grace, which turning itſelf into /awwleſs fondneſs, 

with reſpect to a number of favourite ſouls, ab/o- 
lutely enſures to them eternal redemption, complete 
juſtification, and finiſhed ſalvation, be they ever ſo 
unfaithtul. 4A 

By this means Zelotes ſpoils the doctrine of free- 
grace, undeſignedly injures the doctrine of holineſs, 
and utterly deſtroys the doctrine of juſtice. For 
when he denies that the greateſt part of mankind 

/ bave any intereſt in God's redeeming love; when 
he intimates, that the doctrines of an abſolute neceſ- 
ſitating election to eternal life, and of an abſolute 
nect ſſitating rejection from eternal life, are true; 
and that God's reprobates are not leſs neceſſitated to 
-fin to the end and be damned, than God's elect are 

to obey to the end and be ſaved; does he not — 
contempt upon the throne of divine aſtice? Doe 

he not make the ſupreme judge, who fills that throne, 
appear as unwiſe when be diſtributes heavenly re- 
wards, as cruel, when he inflicts infernal puniſh- 
ments? 

Honejius and Zelotes will probably think, that I 
miſrepreſent them. Hone/ius will ſay, that he cor- 
dially believes God is full of free-grare for all men, 
and that he only thinks it would be «jz/# in God 
to be partial in the diſtribution of his free-grace. 

But when Honeſtus reaſons thus, does he not con- 
found grace and juſtice? Does he not ſap the foun- 
dation of the throne of grace, under pretence of 
eſtabliſhing the throne of ji, e If God cannot do 
what he pleaſes with his grace, and if yu/tice always 
ind him in the diſtribution of his favours, does 
not his grace deſerve the name of impartial juſtice, 
far better than the appellation of /ree-grace ? 
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As Honeſtus tries to ſave appearances with regard 
to the doctrines of grace, fo does Zelotes, with re- 
gard to the doctrines of jz/tice. * The goſpel I 
6 preach, ſays he, is highly confiſtent with the doc. 
* trines of jaſtice. I indeed intimate, that the elect 
are neceſſitated to believe and beeternally ſaved; and 
the reprobates, to fin on and be loſt ; but both this 
* ſalvation of the elect, and damnation of the repro- 
© bates, perfectly agree with divine equity. For 
© Chriſt, by his obedience unto death, merited the 
© eternal ſalvation of all that ſhall be ſaved: and 
* Adam, by his firſt act of diſobedience, deſerved the 
* abſolute reprobation of all that ſhall be damned. 
Our doctrines of grace are therefore highly con- 
* fiſtent with the doctrines of jaſtice. This argu- 
ment appears unanſwerable to Zelotes; but I con- 
fefs it does not ſatisfy me. For if the doctrine of 
abſolute neceſſity is thus foiſted into the goſpel, and 
it Chriſ makes his elect people abſolutely, and un- 
aroidably willing to obey and go to heaven; whilſt 
Adam makes his reprobate people abſolutely and 
unavoidably willing to fin on and go to hell; I 
ſhould be glad to know, how the elect can be «<vi/ely 
Judged according to, and rewarded for, their faith 
ns good works; and how the reprobates can be 
juſtly os according to, and puniſhed for, their 
unbelief and bad works, I repeat it, the doctrine 
I of abſolute predeſtination to life or death eternal, which 
- is one and the ſame with the doctrine of an ab/olute 
5 neceſſity to believe or diſbelieve, to obey or diſobey 
d to the laſt, —ſuch a doctrine, I ſay, is totally ſub- 
. verlive of the doctrines of ja/tice. For reaſon de- 
- WW poſes, that it is abſurd to give to neceſſary agents a 
- W law, or rule of ſife, armed with promiſes of rewards, 
Fand threatnings of puniſhments. And conſcience 
o WF declares, that it is wnju/t and cruel to inflict fearful, 

eternal puniſhments upon beings, that have onl 

moved or acted by abſolute neceſſity; whether ſuc 
„ beings are running ſtreams, aſpiring flames, falling 
ſtones, turning wheels, mad men, bound-thinkers, 
vun p- 
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BOUND-WILI.ERS, or bound- agents; ſuppoſing ſuck 
buund-thinkers, BoUND-WILLERs, and bound- 
agents did think, WILL, and act, as wnavo:dably as 
the wind raiſes a fiorm, and as neceſarily as a fired 
cannon pours forth flames and deſtruction. Abſo- 
lute neceſſity and a righteous judgment are abſolute- | 
ly incompatible. We muſt renounce the miſtakes 

of rigid Calvinilts, or give up the dot: ines of 74, | 
ſice. 


er. II. 


By whom ohiefly the goſpel- axioms were ſyſtemati- 
cally parted ; and under what pretences preju- 
diced, good men tore aſunder the doctrines of 
GRACE and JUSTICE; and rent the one prim!- 
tive, catholick goſpel, into the two partial g- 
pels of the day. | 
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ROM the preceding ſection it appears, that, 

to preach the goſpel in its primitive purity, is 

ſo to hold forth and balance the two goſpel-axioms, 
as to allow both the doctrines of GRACE, and tbe doc- 
trines of JUSTICE, the place which is aſſigned them 
in the word of God: it is fo to preach hol Free- 
grace, and RECTIFIED, ASSISTED Free- cuill, as 
22 to grind Phariſaiſm and Antinomaaniſm 
[the gracele/s and the laulgſ goſpel] between theſe 
Awo evangelical milſtones, And thus the goſpel 
. was, in general, preached by good men for above 
three hundred years after Chrift's aſcenſion. If 
ever the tempter put ſucceſsfully in practice his two 
capital maxims, Confound and deſtroy, —Divide and 

' 8onquer, it was in the fourth ceptury, when he 
helped Pelagius and Augu/iin, two warm nat 
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openly to conſound what ſhould have been properly 
diſtinguiſhed, and ſyſtematically to divide, what 
ſhould have been religioufly joined; by which 
means they broke the — of the doctrines of 
grace and juſtice. Nor did they do it out of malice: 
but thro' an immoderate regard for ovE part of 
the goſpel: an injudicious regard this, which was 
naturally productive of a proportionable diſregard 
for THE OTHER part of God's word. 

PELAaGivs (we are told by Auguſtin) preached 
free-will; but, confounding natural free-will with 
Free-will recfifed and aſſiſted by grace, he made too 
much of natural fire-wwill, and too little of God's 
Free-grace, The / * of his goſpel- ſyſtem grew 
gigantic, whilſt the right leg ſhrunk almoſt to no- 
thing. And, commencing a RG Free-aviller, 
he inſiſted upon the ſufficiency of our natural pow- 
ers, and dwelt on the ſecond goſpel-axiom, and the 
doftrines of jus ric in ſo partial a manner, that he 
almoſt eclipſed the fr/? goſpel-axiom, and zhe doctrines 
of GRACE. | 
| AvecvusriNn, his co-temporary, under pretence of 
mending the matter, was guilty of an error exactly 
contrary, He ſo puffed up the ig leg of bis goſ- 
pel-ſyſtem, as to make it monſtrous ; while the 47 

w as flender and infignificant as a rotten ftick. 

o bring this unhappy change about, in his contro- 
verſial heats he confounded lawful, righteous free- 
grace with lawleſs, unſcriptural, over-bearing free- 
grace; and, to make room for this latter, /maginary 
ſort of grace, he ſometimes turned free-evill out of 
it's place, to give that place to zecefity, Thus he 
commenced a R bound-rwiller, The irreſiſtible 
free-grace, which he preached, bound the elect by 
the chains of an uncbn eise election to life, abſo- 
lutely neceſſitating them to repent, believe, and be 
eternally ſaved; whilſt the jrrenſtible free-wrath, 
which ſecrerly advanced behind that over-bearing 
grace, bound the non-eleCt in chains of abſolute re- 


probation, and neceſitated them to fin on, and be 
| unavoidably 


ET 
unavoidably damned. By this means, new, unholy 
dectrines of grace and wrath juſtled the holy, ancient 
doctrines of grace and jaſtice out of their place. The 
two goſpel-axioms did no longer agree : but the firſt 
axiom, becoming hke Leviathan, ſwallowed up the 
ſecond. For the moment irrefiltible, lawleſs free- 
grace, and deſpotic, cruel free-wrath mount the 
throne, what room is there for holy, r/ghteors free- 
grace? What room for free-will? What room tor 
the dectrines of zufice? What room for the primi- 
tive goſpel? Abſolutely. none; uuleſs it be a rare 
row room indeed, arttully contrived under an. heap 
of Auguſtinian contradictions, and Calvinian incon- 
ſiſtencies. 

From this ſhort account of Pelagianiſin and Aug u. 
tiniſin, it is evident, that heated Pelagius (if the ac- 
count given us be true) gave a deſperate thruſt to 
the right: fide of primitive chriſtianity ; and that 
heated Auguſtin, in his hurry to defend her, aimed 
a well-meant blow at Pelagizs, but by overdoing it, 
and miſſing his mark, wounded the ½% fide of the 
heavenly woman, who from that time has lain bleed- 
ing between theſe two raſh antagoniſts, The begin- 
aing of ſtrife is as when one letteth out water, ſays the 
Wiſe Man. Theſe waters of ſtrife, which Pelagius 
and Auguſtin let in upon the church, by breaking 
the flood-gates of goſpel-truth, ſoon overflowed the 
chriſtian world, and at times, like the waters of the 
' overflowing Nile, have almoſt been turned into 
blood. hen ſtreams of ſelf-juſtifying, rigid, Pe- 
lagian free-will, have met with ſtreams of ſelt-eleCt- 
ing, lawleſs, Auguſtinian free-grace ; the ſtrife has 
been loud and terrible. They have foamed out 
their own ſhame, and frighted thouſands of travel- 
lers to Sion out of the noiſy ways of a corrupted gol- 
pel, into the more quiet paths of infidelity. 

For above a thouſand years, theſe waters of ſtrife 
have ſpread deyaſtation thro' the Chriſtian world; 
I had almoſt ſaid alſo, thro the Mabometan world: 
for Mabomet, who collected the filth of corrupt 

. Chriſtianity, 


wo 4 © © 


( 3-3 

Chriftianity, derived theſe errors into his ſyſtem of 
religion: Omar and Halli, at leaſt, two of his rela- 
tions and ſucceſſors, became the leaders of two ſects, 
which divide the Mahometan world. Omar, whom 
the Turks follow, ſtood up for bound-will, neceſſi - 
ty, and a ſpecies of abſolute Auguſtinian predeſtina- 
tion. And Hal:, whom the Perſians revere, em- 
braced rigid free-will and Pelagian free-agency. 
But the worſt is, that theſe muddy waters have 
flowed, through the dirty channel of the Romtſh 
church, into all the proteſtant-churches, and have 
at times deluged them; turning, wherever they 
came, brotherly love into fierce contention, For, 
breaking the evangelical balance of the goſpel-axi- 
oms is as naturally productive of polemical debates 
in the church, as breaking the parliamentary balance 
between the king and the people, is of contention 
and civil wars in the ſtate. Hew this plague firk 
in fected proteſtantiſm, will be ſeen in the next ſec- 
non. 


. * 


LuTHzR and CALvin did not reſtore the ba- 
lance of the goſpel-axioms, That honour was 
reſerved for CRANMER, the Engliſh reformer, 
who modelied the church of England very nearly 
according to the primitive goſpel. — How ſoon the 
Auguſtinian doctrines of lawleſs grace preponder- 
ated, — How the Pelagian dectrine of unaſſiſted 
Free-will now preponderates, 


W HEN the firſt reformers ſhook off the yoke 
of pipiſtical trumperies, they fought gal- 
lantly fer many glorions truths, But it is to be 

| wiſhed, 


( 24 ) 
wiſhed, that, whilſt they warmly contended for the 


ſimple, ſcriptural dreſs of the primitive goſpel, they 


had not forgotten to fight for ſome of it's very vitals, 
I mean the doctrines of holy FREE-GRACE, and re- 
tified, aſſiſted kREE-w ILL. They did much good 
in many reſpects; ſo much indeed, that no grateful 
proteſtant can find fault with them without reluc- 
tance. | But, after all, they did not reſtore the ba- 
lance of the doctrines of grace and yu/tice, Luther, 
the German reformer, being a monk of the order 
of Avuguſiin, entered upon the reformation full of 
prejudices in favour of Auguſtiu's ſolifidian miſtakes, 
And he was ſo buſy in oppofing the Pope of Rome, 
his indulgences, Latin maſſes, and other monaſtic 
fooleries, that he did not find time to oppoſe the 
Auguſtinian fooleries of fataliſm, Manichean neceſ- 
ſity, lawleſs grace, and free-wrath. On the con- 
trary, in one of his heats, he broke the left ſcale of 
the goſpel-balunces, denied there was any ſuch 
thing as Free- vill, and by that means gave a moſt de- 
ſtructive blow to the doctrines of juſtice: A raſh deed, 
for which Eraſmus, the Dutch Reformer, openly re- 
proved him, but with too much of the Pelagian 
ſpirit. 2 

Carvin, the French Reformer [ who, after he 
had left his native country, taught divinity in the 
Academy of Geneva] far from getting light and 
learning moderation, by the controverſy of Luther 
and Eraſmus, ruſh'd with all the impetuoſity of his 
ardent ſpirit into the error of heated Auguſtine; and 
ſo zealouſly maintained it, that from that time, it 
has been called Calviniſm. 

If Calvin did not grow wiſer by the diſpute of 
Luther and Eraſmus; Melancthon another German 
Reformer did; and our great Engliſh Reformer Cran- 
mer, Who in wiſdom, candor, and moderation, 
far exceeded the generality of the reformers on the 
continent, cloſely, imitated his excellent example. 
Nay, to the honour of this favoured Ifland, and of 
perfect proteſtantiſm, in an happy moment he _—_ 
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the exact halance of the goſpel-axioms. Read, ad- 
mire, and obey his anti-Auguſtinian, anti-Pelagian, 
and apoſtolic Proclamation. “ ALL Mey be allo to 
„be moniſhed, and cyitEFLY PREACHERS, that, 
„ in this HIGH MATTER, they, looking on both 
« fides? [1. e. looking both to the doctrines of GRACE 
and the doctrines of jusr IE] ** ſo attemper and mo- 
« derate themſelves, that neither they ſo preach 
„ the GRACE oF Gov” [with heated Auguſiin] 
« that they take away thereby PREE-WILL; nor 
4 on the other ſide, ſo extol FTREE-wWILL“ [with 
heated Pelagius] that injury be done to the GRACE 
« or Gor.” FErud. of a Chriſtian Man. Sec. on 
Free-will, which was added by Cranmer. Here 
you ſee the Balance of the dofrined of grace and 
juſtice, which Auguſtin and Pelagius had broken, 
and which Luther and Calvin had ground to duſt in 
ſome of their overdoing moments, —you ſee, I ſay, 
that important balance perfectly reſtored by the Eng- 
liſh Reformer. With this ſhort valuable quotation, 
as with a ſhield of impenetrable braſs, ALL mew 
and CHIEFLY PREACHERS, may quench all the fiery 
darts caſt at the primitive goſpel by the preachers 
of the partial goſpels of the day; I mean the abet- 
tors of the Auguſtinian, or of the Pelagiar error. 
Mankind is prone to run into extremes. The 
world is full of men, who always overdo or underdo. 
Few people ever find the line of moderation, the 
golden mean : and of thoſe who do, few ſtay long 
upon it. One blaſt or another of vain doctrine, 
ſoon Urives them eaſt or weſt from the meridian of 
pure truth. How happy would it have been for 
the church of England, if her firſt members had 
ſteadily followed the light, which our great Refor- 
mers carried before them. But alas, not a few of 
them had more zeal than moderation, Cranmer 
could not make all his fellow-reformers to fee with 
his eyes. In the time of _ popiſh ſuperſtition many 
| of 
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of them had deeply imbibed the errors of St. Au. 
guſtin, whom the church of Rome reveres as the 
greateſt of the Fathers, and the holieſt of the anci- 
ent ſaints: theſe good men finding, that his doctrine 
was countenanced by Luther, Calvin, Peter Mar- 
tyr, Bucer, and others, whom they looked upon as 
oracles, ſoon relapſed into the Auguſtinian doctrines 
of lawleſs grace, from which ſome of them had never 
been quite diſentangled. Even during Cranmer's 
confinement, [but much more after his martyrdom] 
they began to renounce the doctrines of jx/tice, which 
were only indirectly ſecured in the xviith article of 
our church; warmly contending for the doctrines of 
. neceſſitating grace, which are always deſtructive of the 
doctrines — Juſtice. Thus, while ſome of them erect- 
ed the canopy of a lawleſs, ſolifidian free grace over 
ſome men elected according to Calvin's notions of an 
- abſolute election to eternal life; others caſt the ſable 
net of free-wrath over the reſt of mankind ; imagi- 
ning that from all eternity moſt men were abſolutely 
predeſtinated to eternal death according to the Cal- 
vinian doctrine of abſolute unconditional reprobation. 
Thus the balance of the goſpel-axioms which Cran- 
mer [conſidering the times] had maintained to ad- 
miration, was again broken. Rigid Calviniſm got the 
aſcendency; the doctrines of jaſtice were publickly 
decried as popery and hereſy, almoſt all England 
over. All the reprobates were exculpated: by the 
doctrine of neceſſity, their unavoidable continuance 
in fin, and ee were openly charged 
upon God and Adam. Decrees of abſolute predeſ- 
tination to neceflary holineſs and eternal ſalvation, 
and ſtatutes of abſolute appointment to neceſſary fin 
and eternal damnation, began currently to paſs for 
goſpel. And the dafrinis of juſtice were ſwept 
away, as if they had been poiſonous cobwvebs ſpun by 
piſh /p:ders. Hence it is, that the Rev. Mr. Top- 
ady, deſcribing the triumphs of rigid Calviniſm in 
| | FAT the 
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the days of Queen Elizabeth, ſays in his letter to 
Dr. Nowell, p. 45, that „ Thoſe who held this 
„opinion, of God's not being any cauſe of fin and 
«© damnation, were at that time mightily cried out 
„ againſt, by the main body of our reformed 
church, as Fautors of falſe religion” —and, ** That 
& to be called a FREE-wiLL-MAN, was looked upon 
“as a ſhameful reproach, and opprobrious infamy ; 
„ yea, and that a perſon ſo termed was deemed 
© HERETICAL.”—A proof this, that Dr. Peter Hey- 
5 lin ſpeaks the truth when he ſays, It was ſafer 
% for any man in thoſe times, to have been looked 
“% upon as an beathen or publican, than an auti-cai- 
6 vini/t,” 
Should the judicious reader aſk how it happened, 
that the doctrines of unſcriptural grace, free-wrath, 
and neceſſity, were ſo ſoon ſubſtituted for the doc- 
trines of genuine Free- grace and rectified, aſſiſted 
Free-will, which Cranmer had fo evangelically 
maintained ; I anſwer, that, altho' Thomas Aquinas 
and Scotus, the leading divines of the church of 
Rome, thro' their great veneration for Auguſtine, 
leaned too much towards the lawleſs, wrathtul doc- 
trines of grace; yet Luther, Calvin, and Zuinglius 
leaned ſtill more towards. that extreme, This was 
foon obſerved by ſome of the popiſh Doctors: and 
as they knew not how to make a proper ſtand againſt 
the genuine doctrines of the retormation, they were 
glad to find a good opportunity of oppoſing the re- 
ormers, by oppoſing the Auguſtinian miſtakes which 
Luther and Calvin carried to the height. Accordingly 
leaving the extreme of Auguitin, to which they had 
chiefly leaned before, many of the Popiſn divines be- 
gan to lean towards the ext eme of Pelagius, and 
commenced rigid and partial defenders of the doc- 
trines of jaſtice, which the German, French, and 
Swiſs retormers had indirectly deſtroyed, by over- 
throwing the doctrine of free-ww:ll, which is inſepara- 
bly connected with the doctrine of a day of jaſt judg- 
ment. Hence it is, that, at the council of Trent, 
D 2 which 
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which the Pope had called to ſtop the progreſs of 
the reformation, the papiſts took openly the part of 
the ſecond: goſpel-axiom 5 and in the ſpirit of con- 
tradiction began warmly to oppoſe Auguſtine's miſ- 
takes, which the firſt Jeſuits had ardently embraced; 
Bellarmine himſelf not excepted. Party-ſpift ſoon 
blew up the partial zeal of the contending divines, 
Proteſtant-bigo:ry ran againſt Popiſh bigotry ; and 
the effect of the ſhock was a driving of each other 
ſtill farther from the line of ſcripture-moderation, 
Thus many Papiſts, eſpecially thoſe who wrote 
againſt the Calvinian proteſtants, became the partial 
fupporters of the doctrines of juice, while their op- 
ponents ſhewed themſelves the partial vindicators of 
the doctrines of grace. Hence it is, that, in the 
popiſh countries, thoſe who ſtood up for faith and 
dittinguifl:ing free-grace, began to be called Here- 
ticks, Lutherans and Solifidians/ whilſt, in the 
proteſſant countries, thoſe who had the courage to 
maintain the doctrines of 7x/tice, good works, and 
unneceſſitated obedience, were branded as Papiſts, 
Merit-mongers and Hereticks, 
Things continued in this unhappy ſtate, till op- 
preſſed truth made new efforts to ſhake off the yokes 
put upon her. For the ſcales, which hold the 
weights of the ſanctuary, the two goſpel-axioms] 
Lover and ſhift, till they, have attained their equi- 
librium; juſt as the diſturbed needle of a compaſs 
quivers and moves, till it has recovered it's proper 
ſuation, and points again due north. This new 
ſyiftiyg happened in the laſt century, when Armi- 
275, a proteſtant divine, endeavoured to reſcue the 
d« ctrines of ſuſtice, which were openly trampled 
under foot by moſt proteſtants; and when Fan/e- 
miu, a popiſh biſhop, attempted to exalt the doc- 
trines of d:/tinguiſhing grace, which moſt divines of 
the church of Rome had of late left to the proteſt- 
ants. But Fanſenins, overdoing after Auguſtine, 
brought the doctrines of unſcriptural grace and free- 


wrath with a full tide into the church of Rome; 
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while Arminius, (or, at leaſt, ſome of his followers) 


drove them with all his might out of the proteſtant 


churches. | : 

Many countries were in a general ferment on this 
oc. A great number of proteſtant divines af- 
ſembled at Dort in Holland, confirmed Calvin's in- 


direct oppoſition to the doctrines of jaſtice, and con - 


demned Arminius after his death; for, during his 
life, none cared to attack him: ſuch was the repu- 
tation he had, even through Holland, both for 
learning and exemplary piety! On the other hand, 
the Pope, with his conclave, imitating the partiali- 
ty of the ſynod of Dort, injadiciouſſy condemned Jan- 
ſenius and his Calviniſm, and by this means did an 
injury to the doctrines of grace, which Janſenius warm- 


ly contended for. But truth ſhall ſtand, be it ever fo. 


much oppoſed by either partial proteſtants or partial 


papiſts. Therefore, notwithſtanding the. deciſions - 
of the Popiſh conclave, Janſeniſin and the doctrines 
of Grace continued to leaven the church of Rome: 


Whilſt notwithſtanding the deciſions of the proteſ- 


tant ſynod, Arminigni/m and the doctrines of Fu/itce, . 


continued to ſpread thro? the proteſtant churches, 
Archbiſhop Laud, in the days of King James and 


 «- 


Charles the firſt, cauſed in the goſpel-ſcales the turn, 


which then began to take place in our-church in fa- 


vour of the doctrines of: ;z/tice.. He was the chief 


inſtrument, which, like Moſes's rod, began to part 
the boiſterous ſea of rigid Calviniſm... He received 
his light from Arminius: but it was corrupted by a 
mixture of. Pelagian darkneſs, . He aimed rather at 
putting down abſolute reprobation and lawleſs grace, 
than at clearing up the ſcripture-doctrine of a par- 
tial Election, doing juſtice to the doctrines of grace, 
and reconciling the contending parties, by reconcil- 
ing the two goſpel-axioms. Hence it 1s that paſſing 
beyond the 2 oture-meridian, he led moſt of the 
Engliſh clergy Sock one extreme to the other. For 
now it is to be feared, that the generality of them 
are gone as far Weſt, as they were before Eaſt, in 
the reign of Queen Elizabeth. The „ei Goſpel- 


axiom formerly preponderated ; and now the ſecond / 
P3 does 
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goes ſwiftly down. Free- ul is, in general cried u 
in oppoſition to Free- grace, as exceſſively and Pela- 

ianiſtically [if 1 may uſe the expreſſion] as in the 
beginning of the laſt century, Free-grace was un- 
reaſonably and Calvini/tically ſet up in oppoſition to 
Free-will, I ſay in general, becauſe, altho' moſt of 
our pulpits are fill'd with preachers, who Pelagian- 
ize as well as Hone/tus, there are ſtill a few divines, 
who, like Zelotes, ſtrongly run into the Calvinian 
extreme. 2 

But however, ſooner or later, judicious, moderate 

men will convince the chriſtian world, that the goſ- 
pel equally comprizes the doctrines of grace, and of 
juſtice; and that it conſiſts of promiſes to be beltewed, 
and precepts to be obſerved; 1 promiſes and 
hely precepts, which are armed with the ſanction of 
proper rewards or puniſhments, and are as incompa- 
tible with Pelagian ſelf-ſufficiency, as with the Calvi- 
zian doctrines of lawleſs grace and free-wrath, And 
as ſoon as this is clearly and practically underſtood 
by chriſtians, primitive unity and harmony will be 
reſtored to the partial goſpels of the day. 
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What the two modern goſpels are, —T heir dreadful 
conſequences — Arminius tried to find the way 
of truth between theſe two goſpels, but perhaps 
miſſed it a little. The reclifying of bis miſtakes 
lately attempted, | 


B“ the two modern goſpels, I mean Pelagianiſm 
or rigid Arminianifm, and the doctrine of ab- 
ſolute neceſſity or rigid Calviniſm. The former is a 
goſpel, which ſo exalts the doctrines of jaſtice, as to 
obſcure the doctrines of partial grace: A goſpel, 
which fo holds forth the:/econd goſpel-axiom, as to 
hide the glory of the firſt either in whole or in 7 
= | ig! 
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Rigid Calviniſm, on the other hand, is a goſpel, 
which ſo extols the doctrines of diſtinguiſhing grace, 
as to eclipſe the doctrines of juſtice : — a goſpel 
which ſo holds forth the 5 goſpel-axiom, as to 
hide the glory of the ſecond in whole or in um 
The fault of theſe two ſyſtems of doctrine conſiſts in 
parting, or in not properly balancing the doctrines 
of grace and of juſtice. 

The confuſion, which this error has occaſioned in 
the churches of Chriſt for above a thouſand years, 
ſhould [one would think] have opened the eyes of 
all overdoing and underdoing divines, and made 
them look out for a ſafe paſſage between the Pela- 
gian and the Calvinian rocks, That any good men 
ſhould continue unconcernedly to run the bark of 
their orthodoxy againſt thoſe fatal rocks of error is 
really aftoniſhing ; eſpecially if we confider, that 
nobody can look into eccclefiaſtical hiſtory without 
ſeeing the marks of the numerous wrecks of truth, 
and love, which they have cauſed. Wide, however 
as the empire of prejudice is, Candor is not yet 
turned out of the world. In all the churches of 
Chriſt there are men, who will yet hear ſcripture 
and reaſon. But many of them, thro' a variety of 
avocations, thro' an Indolence of diſpoſition, or 
thro* deſpair of finding the exact truth, tamely ſub- 
mit to what appears to them a remedileſs evil. 
They are ſorry, that chriſtians ſhould be ſo divided: 
but not ſeeing any proſpect of ending our deplorable 
diviſions, they quietly walk in Pelagian or Calvini- 
an ways, without ſeeking the unbeaten path of 
truth, which exactly lies between thoſe two tre- 
quented roads, One of the reaſons, why they take 
up ſo readily with the Pelagian or Calvinian ſyſtem, 
is their not conſidering the dreadful evils which flow 
from each, ſome of which I ſhall ſet before the 
reader, I have already obſerved, that the error of 
Pelagius [if St, Auguſtin and his votaries do not 
wrong him] conſiſts in exalting free-qvill and human 
powers ſo as to leave little or no room for the exer- 


tion of Free grace and divine power ; And that on the 


other 
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ether hand, the error of Augu hn and Calvin con- 
ſiſls in ſo exalting irieſiitib.e Hree-grace openly, and 
irreſiſtible free-wrath ſecreily, that there is no rea. 
ſonable room left for the exer ion of faithful or 
unfaithiul free-xvi/l, or indeed for any V ee- auill at all. 
Now in the very nature of things, tueſe two oppo- 
ſite extremes lead to the moſt dangerous errors, I 
begin with enumerating thoſe, which belong to the 
Pelagian extreme. 

Reaſon and experience ſhow, that, when the PR- 
LAGIAN error riſes-to its height, it leads men into 
Arianiſm, Socinianiſm, De-ſm, and, ſometimes, into 
avowed Fataliſm or Popiſh Phariſai/m.. 

(1) By Axtanis4 1 mean the doctrine of Aris, 
a Divine ot Alexandria, who lived about. the time 
of Pelagius, and not only inſiuuated, that man was 
not ſo fallen as to need an omnipotent Redeemer, . 
whole name is Go aui, ws; but openly taught, 
that Chriſt was ozly an exalted, ſuper-angelical cat a» 
TURE. 

(2) Soo1N1AN1SH is the error of Socinus, à learns 


ed, moral man, wholived fince the retormation, and 


had ſuch high notions of man's free-wi'l and powers, 
that he thought man could ſave himſelf even with- 
out the help of a sUrER-ANGEL3CAL Redeemer, 


And accordingly he aſſerted, that Chriſt was a MERs 
MAN, like Moſcs and Elias, and that his blood had. 


no more power to atone for fin, than that of Abelor 
St, Paul. | 

(3) Dem 1s the error of thoſe, who carry mat- 
ters itill higher, and think that man is ſo perfectly 


able by the exertions of his own mere free- will and 


natural powers, to recommend himſelf to the mercy 
of the Supreme Being, that he needs no Redeemer 


at all. Hence it is, that altho' the Deiſts ſtill be- 


he ve in God and on that account, aſſume the name 
of Theifls or Deifls] they make no more of Chriſt and 
- the bible, than of the Pope and his maſs-buok, and 
look upon the doctrines of the incarnation and the 


Trinity as wild and idolatrous conceits. 
(4) AvW] ED 
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(4) AvoweD FATALISM is the error of thoſe, 
who believe, that whatever 7s, is right; and that 
all things happen [and, of conſequence, that all 
fins are committed] of FATAL, abſolute neceſſity. 
This is an error into which immoral deilts are very 
apt to run: for, when they feel guilt upon their 
conſciences, as they have no idea of a mediator to 
take it away, they wiſh that their bad actions had 
been uccęſſary, that is, abſolutely brought on by the 
ſtars, or cauſed by God's decrees, which would full 
exculpate them. And as this doctrine eaſes their 
guilty conſciences, they firſt deſire that it might be 
true, and by little and little, perſuade themſelves 
that it is 4 and publickly maintain their error. 
Hence it is that immoral deiſts, ſuch as Voltaire 
and many of his followers, are avowed fataliſts. 

(5) Fewih Phariſaiſm is the error of. thoſe, who 
are ſuch ſtrangers to the doctrines of grace, as to 
think they have no need of the rich mercy which 
God extends to poor publicans. Fancying them- 
ſelves righteous they thank God for their — 
goodneſs, when they ſhould ſmite upon their breaſts 
on account of their real depravity. Poeisy PRA- 
RISAISM is an error ſtill more capital. Thoſe who 
are deep in it not only take little notice of the doc» 
trines of grace, but carry their ideas of the doctrines 
of juſtice to ſuch unſcriptural and abſurd lengths as 
to imag ine, that their penances can make a proper 
atonement for their fins ; that God is, ſtrictly ſpeak< 
ing, their debtor on account of their good works; 
and that they cannot only merit the reward of eter- 
nal life for themſelves by their good deeds, but de- 
ſerve it alſo for others by their avorks of ſupereroga- 
tion, and thro? their /uprrabundant obedience and good- 
eſs ; a conceit ſo deteſtable, that, one would think, 
it needs only be mentioned to be fully exploded, 
and perfectly abhorred. 

Dreadful as are theſe conſequences of Pelagianiſin 
carried to its height, the conſequences of Auguftin- 
n, or Calvini/m, carried alſo to its height, are not 
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at all better. For, the demolition of e- uill, and 
the ſetting up of irreiſtible, electing Free- grace, and 
abſolute, reprobating free-wrath lead to Antinomian- 
iin, Manicheifoe, diſguiſid Fataliſm, widely-reprobat- 


ing bigotry, and ſelf-eleftting preſumption or ſelf-repro- 


bating deſpair. The four firit of theſe errors need 
explanation, 

I. ANnT1NOMEANTSM is the error of ſuch rigid 
Calviniſts as exalt Free-grace in fo injudicious a 
manner; and make fo little account of Free-avuill, 


and its ſtartings aſide out of the way of duty; as to 


repreſent fin, at times, like a mere bug- bear, which 
can no more hurt the believer, who now commits it, 
than ſcare-crows can hurt thoſe, who ſet them up. 
They aſlert, that if a finner has once believed, he is 
not only ſafe, but eternally and completely juſtified 


from all fture as well as paſt inquiries. The 


Pope's indulgencies are nothing to thoſe, which 
theſe miſtaken evangel.ſts preach. I have heard 
of a biſhop of Rome, who extended his popiſh in- 
dulgencies, pardons, and juſtifications, to any crime 
which the indulged man might commir within ten 


years after date: but theſe preach finiſhed ſalvation 


in the full extent of the word, without any of our 


-own works, and by that means they extend their 


proteſtant indulgencies to all eternity—to all behevers 
in general—and to every crime, which each of 
them might chuſe to commit, In a word, they 
preach the inamiſſible, complete juſtification of all 
fallen believers, who add murder to adultery, and an 
hypocritical ſhow of godlineſs to inceſt, Antinomi- 
aniſm, after all, is nothing but rigid Calviniſm drag- 


-ged to open light by plain-ſpoken preachers, who 
think that truth can bear the light, and that no ho- 


neſt man ſhonld be aſhamed of his religion, 

II. ManicsstsM is the capital error of Manes, 
a Perhan, who attempting to mend the goſpel of 
Chrift, demoliſhed free-will, made man a mere paſ- 
five tool, and taught, that there are two principles 
in the godhead, the one good, from which flows - 
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the good, and the other Bad, from which flows all the 
evil in the world. Auguſtin was once a Manic hee, but 
afterwards he left their ſect, and refuted their errors. 
And yet, aſtoniſhing! when he began to lean to the 
doctrine of abſolute predeſtination, he ran again, una» 
wares, into the capital error of Marrs. For if all 
the good and bad actions of angels, devils, and men, 
have their ſource in God's ab/olute predeftination, 
and neceſſitating derrees; it tollows, that vice abſo- 
ſolutely ſprings from the predeſtiuating God, as well. 
as virtue; and, of conſequence, that rigid Calviniſm 
is a branch of Manicheiſm artfully painted with fair 
colours borrowed from chriſtianity. 

III. Di:GviztD FATALISM is nothing but an 
abſolute neceſſity. of doing good or evil, according to 
the overbearing decrees, or forcible influences of 
Manes's God, who is made up of free-grace and of 

Wl free-wvroth, that is, of a good and a bad prineiple, I 
all this doctrine prSsGUISsEHD FATALISM: (1) Be- 
cauſe it implies the ab/olute neceſſity of our actions; a 
» neceſſity this, which the heathens called FATE : and 
a Ml (2) Becauſe it is fo horrible, that even thoſe who 
are moſt in love with it, dare not look at it without 
ſome veil, or p1z6UIsE. As the words Fataliſm— 
Ewil God—Good Devil, or Manichean Deity, are 
not in the bible; the chriſtian fataliſts do what they 
can to cover their crror with decent expreſſions. 
The. good principle vi their deity they accordingly 
call Free: grace, or Exe laſting, unchangeable Lowe. 
From this good principle tows their ab olute election 
and fini/hed ſalvation. With reſpect to the bad prin- 
ciple, it is true that they dare not openly call it free- 
wrath, or everlaſting, unchangeable hatred, as the 
hone(t Manichees did; but they give you dreadful 
hints, that it is a /overeign ſomething in the God» 
es, © bead, which rece/itates reprobated angels and men 
hof to fin: —ſomething which ordains their fall, and 
pad- abſolutely paſſes them by when they are fallen; — ſome- 
ples thing which marks out unformed, unbegotten vic- 
all dms for the ſlaughter, and ſays to them [according 


to 
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to unchangeable decrees productive of abſolute c- 
cefſity] ** Depart ye curled, into everlaſting fire; 
« for I paſſed you by: my abſolute reprobation 
« eternally ſecured your fin, and your continuance 
& infin: and now, my unchangeable, everlaſting 
& wrath abſolutely ſecures your eternal damnation, 
© Go, ye abſolutely- reprobated wretches,—go, and 
* glorify my free-wrath, which flamed againſt you, 
„ before the foundation of the world, My curſes 
„and reprobation are without repentance.” T Here 
is not a grain of equity in all this ſpeech : and yet 
it agrees as truly with r/g:4 Calviniſm as with the 
above-deſcribed branch of Manicheiſm : it falls in 
as exactly with the neceſſitating, good-bad princi- 
ple of Manes, as with the neceſſitating, good-bad 
principle of lawleſs free-grace, and abſolute ſovereign- 
B- the ſofter name, which ſome goſpel-miniſters 
decently give to free-wratb. 
IV. Wide-reprobating Bigotry1s the peculiar fin of 
the men, who make ſo much of the doctrines of par- 
tial grace, as to pay little or no attention to the 
doctrines of impartial jz/tice, This deteſtable ſin 
was ſo deeply rooted in the breaſts of the Jews, that 
our Lord found himſelf obliged to work a miracle, 
that he might not be deſtroyed by it before his hour 
was come. Becauſe the Jews were the peculiar, 
and elected people of God, they uncharitably con- 
cluded, that all the heathens, i. e. all the reſt of 
mankind, were abſolutely reprobated, or at leaſt 
that God would ſhew them no mercy, unleſs they 
became proſelytes of the gate, and directly or indi- 
rectly embraced judaiaſm. And therefore when 
Chriſt told them that many geutiles would come 
ſrom the eaſt and weſt, and ſit with Abraham in the 
kingdom of God, whilſt many of the Jews would 
becaſt out; and when he reproved their bigotry by 
reminding them, that in the days of Elijah God 
was more gracious to an heathen widow, than to 
all the widows that dwelt in Judea ; they flew into a 


rage, and attempted to throw him down from the 
top 
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top of the craggy hill, on which the town of Nazareth 
was built. It is the ſame wide-reprobating bigotry, 
which makes the rigid Romaniſts think, that there 
is no ſalvation out of their church. Henee alſo the 
rigid Calviniſts imagine that there is no ſaving grace, 
but for thoſe who ſhare in their election of grace. 
It is impoſſible to concerve what bad tempers, fierce 
zeal, and bloody perſecutions, this reprobating bi- 
gotry has cauſed in all the churches and nations, 
where the privileges of electing love have been car- 
ried beyond the ſcripture mark. Let us with candor 
read the hiſtory of the churches and people who 
have engroſſed to themſelves all the ſaving grace of 
God, and we ſhall cry out, From ſuch a fierce 
election, and ſuch reprobating bigotry Good Lord 
deliver us! | 

I make no doubt but this ſketch of the dangerous 
errors, to which rx1Gip Pelagiani/m and R1GID 
Calviniſm lead unwary chriſtians, will make the ju- 
dicious reader afraid of theſe partial goſpels, and 
will increaſe his thankfulneſs to God for the primi- 
tive goſpel, which, by its doctrines of grace, guards 
us againſt rigid Pelagiani/m and its miſchievous ef- 
fects; and, by its doctrines of juſtice, arms us 
againſt rigid Calvin iſin and its dangerous conſequen+ 
ces 


Among the divines abroad, who have endeavour- 
ed to ſteer their doctrinal courſe between the Pela- 
gian ſhelves and the Auguſtinian rocks, and who have 
tried to follow the reconciling plan of our great 
Reformer Cranmer, none is more famous, and n6ne 
came nearer the truth than Arminius. He was a 
pious and judicious Dutch miniſter, who in the be- 
ginning of the laſt century, taught divinity in the 
univerſity of Leiden in Holland. He made ſome 
noble efforts to drive Manichci/m, and diſguiſed Fa- 
taliſm, out of the proteſtant-church, of which he 
was a member: and, ſo far as his light and influence 
extended [by proving the evangelical union of Re- 
deeming grace and Free-will] he reſtored ſcripture- 
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harmony to the goſpel, and earried on the plan e 
reconciliation, which Cranmer had laid down. Hie 
ſermons, lectures, and orations, made many aſhamed 
of abſolute reprobation, and the bad-principled 
God, who was before quietly worſhipped all ove 
Holland. Nevertheleſs his attempt was partly un- 
ſucceſsful: for, attacking free-wrath [or the bas 
principle of the Manichean God, ] without ſetting 
free-grace in its full goſpel-light, and without properly 
granting the election of grace, which St. Paul con- 
tends for; he gave the Calviniſts juſt room to com- 
plain. They availed themſelves fo ſkiltully of his 
embarraſſment about the doctrine of election, and 
they pleaded ſo plauſibly for the ſovereignty of the 
good-principled God, as to keep their abſolute re- 
probation, and the ſovereignty of the bad-principled 
God partly out of fight, In ſhort, implacable 
Free-wrath eſcaped, by means of antinomian free- 
grace, The venomous ſcorpion concealed itſelf 
under the wing of the fimple dove ; and the double- 
principled Deity, the ſparingly electing and widely- 
reprobating god, was ſtill held forth to injudicious 
proteſtants, as the God of all grace—the God of love 
the God in whom is no darkneſs at all, For, as I 
have already obſerved, a number of divines after 
the heart of Calvin, aſſembled at Dort in Holland, 
aud openly condemned there the efforts that Armin- 
ius had made to reconcile the doctrines of juſtice 
and the doctrines of grace: the clergy who had eſ- 
pouſed his ſentiments were depryzed of their liv- 
ings ; he himſelf was repreſented as the author of an 
hireſy almoſt as dangerous as that of Pelagias : and, 
from that time, the rigid Calviniſts have conſidered 
all thoſe who ſtand up for the two goſpel-axioms 
with any degree of conſiſtency, as /emi-Pelagian, or 
Arminian heretics. 7 
Ard if Mr. Baile is not miſtaken, the Calviniſts 
did not complain of Arminizssdoftrine altogether with- 
out reaſon; for, although he went very far in his 
diſcovery of the paſſage between the Pelagian and the 
Auguflizian rocks, yet he did not fail quite through. 
Elxctioa 
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Election proved a rock, on which his doctrinal bark 
ſtuck faſt; nor could he ever get entirely clear of 
that difficulty, | 

Among our Engliſh divines, ſeveral have greatly 
diſtinguiſhed themſelves, by their improvements up- 
on Arminius's diſcoveries, Biſhop Overal, Biſhop 
Stillingfleet, Biſhop Bull, Chillingworth, Baxter, 
Whitby, and others. But, if I am not miſtaken, 
they have all ſtuck where Arminius did, or on the 
oppoſite rock. And there-about we ſtuck too, when 
Mr. Weſley got happily clear of a point of the Cal- 
vinian rock, which had retarded our courſe ; and 
[ſo far as he appeared to us to be guided by the 
Father of lights] we began to fail on with him thro” 
the ſtraits of truth. When we left our moorings, the 
partial defenders of the doctrines of grace hung out a 
ſignal of diſtreſs, and cried to us that our doctrinal 
ark was going to be loſt againſt the ſame cliff, where - 
Pelagius's bark went to pieces. Their ſhouts have made 
us wary, The Lord has, we humbly hope, bleſſed us 
with an anchor of patient hope, a gale of cheartul love 
of truth, and a ſhield of reſignation to quench the 
fiery darts, which ſome warm men, who defend the 


_ barren rock of abſolute reprobation, have thrown 


at us in our paſſage, We have ſounded our way, 
as we went on; and, looking ſteadily to our thea- 
logical compaſs, [the ſcriptures] to the ſun of right- 
eouſneſs, [the Lord Jeſus Chriſt] and to the ſtars, 
which he holds in his right hand, [the apoſtles and 
true evangeliſts] after ſailing ſlowly ſix years thro” 
ſtraits, where ſtrong currents of error and hard gales 
of prejudice have often retarded our progreſs; we 
fatter ourſelves, that we have got quite out of thoſe 
narrow and rocky ſeas, where moſt divines have 
been ſtopped for a long ſucceſſion of ages. If we 
are not miſtaken, the ancient haven of goſpel-truth 
is in ſight; and, while we enter in, I take a ſketch 
of it, which the reader will ſee in a plan of Recon- 
ciliation between the Calviniſts and Arminians, 
which theſe ſheets are deſigned to introduce, 
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1211 Perceptive read receptive 

14 4 makes read make 

1 35 Reformers read Reformer 

27 11 Dele the Commas before the ne 
28 38 But read Thus | 

34 18, 21, 26 indulgencies read iadulgencti. 
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